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In the bhagavad gita, in one particular sloka, the Lord talks about four types of devotees -
caturvidha bhajante mam janah sukrtino'rjuna |
arto jijhasurartharthi jhani ca bharatarsabha Il 7-16
There are four types of devotees, and they are arta bhaktah, artharthi bhaktah, jijiasu bhaktah
and jhani bhaktah. arta bhaktah is one who is a devotee in distress facing varieties of problems.
And he wants to worship god for freedom from his problems. He is a distressed bhakta wanting to
get freedom from his stress and distress. Whereas, artharthi bhaktah is one who does not have
any particular problem now; but, he is engaged in various ventures, and in all of them he desper-
ately wants success. May be an admission in a American university! So, varieties of things a person
desires. Whatever he desires is called arthah. arthah means, wealth also. Or, anything | desire is
called arthah. So, artharthi is one who wants success in his seeking. Both arta & artharthi
bhaktas want to worship god either to get things or get rid of things. In fact throughout our life, we

are only busy either getting things or getting rid of things.

And this bhakta is so obsessed with his personal needs of getting and getting rid of things, he will
worship god in any manner, suggested by anyone, at any place! If one person introduces a temple
somewhere in a unique corner, he will go there and he will go to any temple any church any mosque
or any place and offer any form of worship. | want to somehow get what | want. | don't mind any
type of pija. Thus, we find arta bhakta and artharthi bhakta are obsessed with god worship. They
don't want to know 'who this blessed god is'. They worship god alright. In any form. But, they
are not interested in knowing who this god is. How many gods are there, whether god is a male
or female or formless, all those details they are not interested. They go by pure faith. Some god must
be there perhaps. Because, they are all doing puja, | also want to do paija, hoping that my problem

will be solved.

Thus, we have got many worshipers of god who are not interested in the knowledge of god or
enquiry in to the nature of god. And Lord krsna says, 'among these arta and artharthi bhaktas,
some of them - in due course, [some of them, not all of them] may get sufficient punyam so that from
arta bhakti and artharthi bhakti they become the third variety, a rare variety, called jijhasu bhakta.

First, they want to know, 'is there a god at all?' Right from that, there is a problem; because, modern



science - which is most powerful now - is rejecting the very existence of god. | should know what
is god. | should know what is the nature of god. This desire comes. 'atatho brahma jijiasa’

[brahma sitra 1]. It is that word jijfiasa that krsna borrows. jijiasu bhaktah bhavati.

And initially, it is a casual desire. It is not very serious. But, after some time, this desire becomes
more and more; and it becomes a burning desire. And all forms of books which talk about god reali-
sation in English or in any language - other than Sanskrit; because, we don't know Sanskrit! - in all
the languages, all books that are available on god realisation, he reads. He finds that all those
books are full of mystic experiences and mystic visions of god appearing, giving darsanam and
disappearing; and miraculous events happening! All these ideas are given in the books of god reali-
sation. Full of mysticism, full of miracles, full of extra-ordinary experiences. But, all of them have
got one common statement. They all say, 'you require a guru for guidance'. Therefore, this person
gets the idea that - 'l want the vision of god'. Because, by now, the jijidsa has become tivra

jijhasa. So, 'l also want god vision. And so, now | require a guru'.

And suppose, because of his extra-ordinary punyam, he gets a guru - looking ordinary or
extra-ordinary - whatever the look may be, suppose he gets a guru who belongs to the vedic tradi-
tion. vaidika paramparagata guruh, which guru parampara we are worshiping on vyasa pija

day -

narayanam padmabhuvam vasistham saktim ca tat putra parasaram ca vyasam sukam
gaudapadam mahantam govinda yogindra mathasya sisyam | sri Sankaracarya mathasya
padmapadam ca hastamalakam ca sisyam tam totakam vartika karam anyan asmad guriin

santatam anato'smi ll

So, if he finds traditional guru, coming in vaidika parampara, he is very, very fortunate. Imagine
this disciple approaches such a guru. And his expectations are based on all the god realisation
books he had read. Therefore he thinks, the guru will teach him varieties of meditations, through
which he can have mysterious experiences; mysterious visions he can get. Thus, he goes with an
expectation of learning varieties of meditations.! If the guru is a traditional guru, he never talks
about meditation. Sisya is waiting; waiting with expectation. The guru's first statement is, 'god is the
topic of this scriptures. 'god is the topic of this scriptures; therefore, if you have to know god, first
you should expose yourself to the teaching of the scriptures'. Thus, a traditional guru always intro-

duces scriptural teaching; never meditation.




All the scriptures are full of guru-sisya dialogue; and in all of them, sisya approaches the guru and
surrenders. And the guru says, 'let us start learning'. arjuna in the bhagavad gita surrenders to
krsna and says - "Sisyaste’ham sadhi mam tvam prapannam" - 'please teach me'. kaivalya
upanisad that we are studying begins - "adhihi bhagavan brahmavidyam varistham sada
sadbhih sevyamanam nigiidham" - 'may you teach'. "vedantavijhianasuniscitarthah". Thus,
traditional guru talks only about exposing oneself to the scriptural knowledge "srotavyah
mantavyah nididhyasitavyah" [brhadaranyakopanisat] - 'may you expose yourself to the teaching’

and try to assimilate the Lord, as revealed by the scriptures.

tasmai sa vidvan upasannaya samyak prasanta cittaya Samanvitaya

yenaksaram purusam veda satyam provaca tam tattvato brahmavidyam Il mundakopanisat
Thus, all the scriptural words are those that the guru systematically taught the disciple. So, the
fundamental difference between a traditional guru, belonging to vedic parampara, and any other
guru, who does not belong to the parampara is tradition starts with teaching; others start with

meditation. This is one of the fundamental differences.

Once the teaching starts, all the scriptures reveal god in a particular form, which is unique to the
prasthanatrayam. Whether it is the upanisad or it is the bhagavad gita or it is brahma sitram -
which are the fundamental scriptures - a jijidasu bhakta, [remember the name of the bhakta, a
jijhasu bhakta] should expose to the contents of this teaching. One of the upanisad [they named
as the 'first' upanisad; it is not the first one; but, generally enumerated as the first upanisad] is
isavasya upanisad, which reveals iSvara as - [the very word i$a indicates, i$a means, Lord] - it
gives the first mantra as ::

isavasyam idam sarvam yatkifica jagatyam jagat |

tena tyaktena bhuiijitha ma grdhah kasyasviddhanam i

The 'vision of god' requires the conversion of our attitude towards this universe. The 'vision
of god', very important sentence. The vision of god involves conversion of our attitude
towards the very world we are experiencing. Or, in short, everything that we are experiencing.
What is the conversion of the attitude? The upanisad says, before the scriptural study, we are
looking at everything as world or universe. You have got jagat bhavana or prapanca bhavana.
[bhavana means Attitude]. What should you do? You have to replace the prapanca bhavana,
displace the prapafica bhavana with iSvara bhavana. That means what? Everything that | am

experiencing is none other than iSvara and isvara only!



purusa evedam sarvam | yadbhiitam yacca bhavyam | utamrtatvasyesanah | [purusa siktam]

sarvam visnumayam jagat. In the visnu sahasranama, the first word of bhagavan is, viSvam.
visvam means, what? The whole universe. Therefore, in the vision of the veda, that we are looking
at the world as a world is a mistake; but, we have to learn to look at the very universe as

iSvarah.

Therefore, iSvara darsanam is not seeing a 'separate’ iSvara, who is other than the individual and
world. arta and artharthi bhaktas think i$Svara is a third entity other than jiva and jagat. There is
an extra-cosmic isvara, which extra-cosmic iSvara | have to see, through mysterious experience.
This is the approach of arta artharthi bhakta.

But, the vedic approach is, iSvara darsanam is seeing the world as isvara. It is not a separate
iSvara darsanam; but, learning to see the world itself as isvara. Therefore, when | systematically
study the scriptures for a length of time, my idea of 'world' is replaced - whatever | experience is
iSvara. So, jiva - jagat - iSvara this is the triangle that | imagine. But, veda says, 'there is no jiva -
jagat - iSvara triangle. Triangular format is wrong format'. And veda presents a new format, which
is the preliminary binary format - which is, dropping the idea of jiva jagat iSvara. Individual,
world and god is a wrong approach. Then what? Individual, world and god is wrong approach.

It is individual and god alone. That is the preliminary or intermediary binary format.

So, vedic iSvara darsanam is, changing my perspective and trying to look at the whole
universe with reverence. That is why in visnu sahasranama, even though we do puja to the de-

ity, one of the dhyana slokas - which is the most popular one - is,

bhih padau yasya nabhirviyadasuranilascandra siiryau ca netre

karpnavasah siro dyaurmukhamapi dahano yasya vasteyamabdhih |

bhiih padau - the earth is the feet of the Lord, candra siiryau ca netre - candra and sirya are
the eyes of the Lord. yasya nabhih viyat - the entire akasa is the nabhi of the Lord, karnau asah
- all the 10 directions are the ears of the Lord. So, you can never talk a secret; everywhere god's
ears are there! Thus, description of i§vara is, as visvariipa isvara. isvara is world. World is
iSvara! So, drop you obsession with a separate i§vara, other than the world. Once you think of a
separate iSvara - other than the world, you will get in to mysticism, you will get in to miracles. veda
does not want us to get obsessed with mysticism and miracles and extraordinary visions. They are

not to be obsessed with. What is the pursuit of god? Gradually learning to respect everything ...



that | experience. Every man, every animal, every women, every insect, everything is none other than

god. In daksninamirti stotram we read -

bhiirambhamsyanalo'nilo'mbaram aharnatho himamsuh puman ityabhati caracaratmakam idam

yasyaiva mirtyastakam na anyatkificana vidyate vimrsatam yasmatparasmadvibhoh ...

The panca bhiitas are the five limbs of the Lord; the Sun and all the stars are limbs of the Lord; all planets
are limbs of the Lord. Every living being is the limb of the Lord. yasya eva mirty astakam - the Lord is
called asta mirti iSvara. Thus, developing a reverential attitude towards the universe is i§vara darsanam.
The eyes are the same; but, the attitude behind the mind will have to be transformed. Even in the daily
puja, which many people do mechanically, the same idea is conveyed. During every upacara, the mantra

chanted is very important, to be observed carefully -

lam prthivyatmane gandhan dharayami | ham akasatmane puspaih pijayami | yam vayvatmane
dhipam aghrapayami | ram agnyatmane dipam darsayami | vam amrtatmane amrtam

mahanaivedyam nivedayami | sam sarvatmane sarvopacarapijam samarpayami

lam prthivyatmane gandhan dharayami - even though he applies candanam on the idol or photo, he
says, prthivyatmane - 'oh Lord, you are in the form of prthivi. You are the earth. ham akasatmane
puspaih pijayami - thus akasa is also you; vayu is also you. Thus, iS§vara darsanam according to veda is
attitudinal transformation. Miracles we need not go in to; we need not debate. Miracles are there, okay. Not
there, okay. But, we are not interested in miracles. Spiritual progress requires changing our attitude towards
the universe. There is no other iS§vara darsanam that veda prescribes, other than attitudinal transforma-
tion.

This i§vara darsanam should lead to internal sanyasa. | will call it, sanyasa binary format. What is the
sanyasa? isavasya upanisad says - "tena tyaktena bhuijitha ma grdhah kasya svid dhanam". So,
may you renounce the notion that you are seeing the world. May you replace it with the attitude that
you are experiencing god. When? All the time. Not with eyes closed. With all the sense organs open,
declare, 'l am experiencing iSvara all the time'. The entire human life is the rarest opportunity to
appreciate the visvariipa isvara, all the time. sandhyavandana mantras declare, "a satyena rajasa var-
tamano nivesayann amrtam martyam ca" - 'the sun god is coming, let me worship'. Every paurnami is

sacred for me; because, moon god is available as piirna candrah. pilirna iSvarah is always available.

And once | appreciate 'everything belongs to iSvara and iSvara means the totality', | have to renounce two

important things. One is mamakara, the idea that I am the owner of certain things. Since everything is

iSvara, everything belongs to isvara. kasya svid dhanam? isavasya asks the question, 'who is the
owner of the wealth?' It is not a question. It is akseparthe kim. 'Who is the owner?' means, nobody is the

owner of anything. Nobody is the controller of anything. So, | have to renounce the idea of ownership and




controllership. | should remember, | use everything given by god for a few decades. | am only the user.
I am never the owner. bhagavan is the owner. He has given only for lease. Lease rent we pay is punyam;
because, manusya janma is due to punyam. That is why, only you can listen to the talk. Therefore,
because of punyam, bhagavan has leased us the human body, in which, | get an opportunity for
enjoying visvariipa isvara all the time. In the evening many people go to the beach; but, there also, they
eat popcorn and miss the wonderful ocean, the sky, the stars! The whole creation is wonderful. Our own
body is an extra-ordinary body. Instead of appreciating the visvariipa i$vara, | get obsessed with a few
things and develop mamakara, ownership. And thinking that | can control everything, | worry about the

future.

But, | should remember, 'l can contribute little to the future as a puny little individual; what is going to
happen in the future is decided by iSvara alone'. Thus, once | renounce the idea of ownership and
controllership and do whatever | can do in life, then future worry is also not there. Because, everything is

isvara. Future events are also i$vara.

nastha dharme na vasunicaye naiva kamopabhoge
yad bhavyam tad bhavatu bhagavan pirvakarmanuripam I
etatprarthyam mama bahumatam janmajanmantare'pi

tvatpadambhoruhayugagata niscala bhaktirastu Il [mukundamala stotram]

'Oh Lord, whatever should happen in the creation according to the law of karma, let it all happen. | am
ready; because, all events are nothing but the movements of the Lord alone'. That is why it is called
nataraja nrtyam, the cosmic dance. The whole movement of the universe, the rhythmic movement of the
atom, rhythmic movement of the solar system, they are all looked upon as the dance of iSvara. Therefore, |
don't have to close my eyes for i§vara darsanam. | don't require miracles for iSvara darsanam. | only
should change my bhavana, based on the scriptural teaching. Then, ownership is replaced by usership;
controllership is replaced by contributorship. Life becomes an enjoyment. Then, the concept of moksa

also will be different.

Now, we don't look upon this creation as god. We look upon this as world. Therefore, we have a negative
attitude. Hence, our concept of moksa is, running away from the world. 'Somehow | should die; never to
come back here again'. That means, we hate the world; which is, totally against the vedic vision. We
think, 'we have a world to be hated and we have a god somewhere to be loved'. We have to hate the world
and run away from the world; and, we have to love the god who is somewhere else! In vaikuntha or
kailasa. veda never accepts that. There is no hateable world and lovable god, as an opposite entity. The

world you hate is none other than god. So, stop hating the world; start revering the world. moksa is

freedom from this ignorance. What ignorance? The world is to be renounced and | have to run to god! Run

away from the World and run towards god - this concept of escapist moksa should go away.



Dropping this ignorance and learning to appreciate the universe in its totality and variety, is bi-

nary format, jijnasu bhakta's attitude number one. What is binary format? Don't say, individual, world

and god. Forget it. Replace it by individual and god alone. There is no such thing called world. "tena
tyaktena bhuijitha" - renounce the idea that, 'what | have is a hateable world'. Everything is lovable

iSvara only! advesta sarvabhiitanam maitrah karuna eva ca [gita 12-13]

Then, if the jijhasu bhakta survives, ... because, those who are obsessed with mysticism and miracles
they will not like this. They want to experience some other god, other than this terrible world. They want
to mysteriously experience some god, who will be aya ram and gaya ram. They want aya ram - gaya

ram god. They will renounce the vedic teaching and go in search of mystic guru.

But, if the Sisya is able to survive, then the guru gives further teaching, which is more profound, which |
will summarise today, being gurupirnima day. This teaching alone we are studying in all the upanisad.
So, when the teaching continues, bhagavan gives in the gita a very beautiful teaching - from the 7th
chapter to the 12th chapter. He says, 'l have got one higher nature and one lower nature, called
paraprakrti & aparaprakrti. My own [my own means, bhagavan's] higher nature is consciousness
principle. paraprakrti is caitanyam. And, | have got a lower nature, which is called aparaprakrti, which

is matter'.

Thus, god consists of consciousness principle and matter principle. brahman and maya.
paraprakrti and aparaprakrti. Everything that you experience is matter. Therefore, it comes under the
inferior nature of god or aparaprakrti. Why inferior? Because, it is mixed with pleasure and pain. It is a
mixture of opposites. Still, it is also what? It is also i$vara only. What i$vara? aparaprakrti isvara. And,
there is a higher nature - paraprakrti. That is brahman.

And, how to see that paraprakrti brahman? Lord krsna says -

bhimirapo'nalo vayuh kham mano buddhireva ca |
ahankara itiyam me bhinna prakrtirastadha Il [7.4]
apareyamitastvanyam prakrtim viddhi me param |
jivabhiitam mahabaho yayedam dharyate jagat Il [7.5]

The paraprakrti, the higher nature, the consciousness - is never an object of experience. It is avail

able in the form of the very 'you', the experiencer of everything. Thus, the ultimate teaching is, the
whole material universe, including the body and mind, is aparaprakrti, the maya part of isvara;
and, 'lI', the consciousness principle, which is not an object of experience, that 'l', the saksi

caitanyam is, paraprakrti. Everything is god. What | experience is lower god; and 'l', the experiencer

am the higher god. erliug? Everything is god. So, everything is to be revered. And whatever |

experience is the lower god; it is material & changing. Whereas, 'l', the experiencer, is the higher

god. This is the jAant's binary format.



''am brahman, the paraprakrti. What | experience in front is maya, the aparaprakrti. Both the
'observer' and 'observed' put together is the 'total’' iSvara. 'I' the experiencer am god. Experi-
enced world / matter is god. The experiencer 'l' is consciousness god. Experienced is matter

god. So, everything requires only one attitude. What is the attitude? Reverence & reverence.

The whole life is a life of worship and reverence. Thus, the traditional vedic parampara does
not involve mysticism. Does not involve miracles. They may be there, they may not be there. We
need not be obsessed with them. Those who are interested let them go. But, our approach is
what? | am god and whatever | experience is also god. sarvam vispumayam jagat. sarvam
sivamayam jagat [let me say both]. Finally, sarvam devimayam jagat. [this side | should not
leave!] Everything is god. Dayananda Swamiji's favourite quote - in Tamil He enjoys saying -
"@Qmuuageeomd QenpeuGer". This is the wonderful guru parampara. Whoever comes to this
parampara is fortunate and it is that parampara we worship today. With these words | conclude

my talk.
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